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FOREWORD 


During the centenary year of Rerum Novarum, the book 
Catholic Social Teaching --An Overview by Edward H. McGrath 
is a welcome and appropriate introduction to the valuable social 
magisterlum of the church and its social concern. It is 
particularly adapted in its design and organisation of material to 
study circles and groups who engage in reflection on social 
issues in the light of the Gospel and the teaching of the church. 
The book in a limited space brings together the central teachings 
of the church on social questions by way of pertinent quotations 
and accurate summaries in relation to contemporary social issues 
of our country and of the world. It is a contextualised 
presentation of the social teaching of the church. The book will 
serve initiation of seminarians who begin their theology, 
religious sisters and brothers in formation, students and teachers 
in our colleges and lay groups in our parishes into the social 
teaching of the church vis-a-vis the burning-issues of our 
| society. The Commission for Clergy and Religious recommends 

the book to our seminarians, religious in formation, lay aes 
and animators of workers and youth. 


GALI BALI 

Bishop of Guntur 

Chairman of the Commission 
for Clergy and Religious 
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ABBREVIATIONS 


DIVEs IN MISERICORDIA: RICH IN MERCY 

EVANGELI] NUNTIANDI: EVANGELIZATION IN THE MODERN WORLD 
GAUDIUM ET SpEs: THE CHURCH IN THE MODERN WORLD 
INSTRUCTION ON CHRISTIAN FREEDOM AND LIBERATION 

JUSTICE IN THE WORLD 

LLABOREM EXERCENS: ON HUMAN WorK 

MATER ET MAGISTRA: CHRISTIANITY AND SOCIAL PROGRESS 
OCTOGESIMA ADVENIENS: THE EIGHTIETH ANNIVERSARY OF RN 
QUADRAGESIMO ANNO? On RECONSTRUCTING THE SOCIAL ORDER 
POPULORUM PROGRESSIO: ON THE DEVELOPMENT OF PEOPLES 
PACEM IN TERRIS: PEACE ON EARTH 

IREDEMPTOR HOMINIS: REDEEMER OF MAN 

RERUM Novarum: THE CONDITION OF THE WORKING CLASSES 


SOLLICITUDO REI SOCIALIS: ON SOCIAL CONCERN 
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Introductory Note 


This booklet is an attempt to make more accessible the 
asic elements of Catholic Social Teaching. It comprises three 
parts: an historical overview; a summary of the main features of 
Catholic Social Teaching; and then basic Catholic Social 
Teachings with regard to special issues of current interest. Each 
section is preceded by a short questionnaire, and followed by 
discussion questions. 


“The Church's social doctrine is not a “third way” between 
liberal capitalism and Marxist collectivism, nor even a 
possible alternative to other solutions less radically opposed 
to one another: Rather it constitutes a category of its ‘own. 
Nor is it an ideology but rather the accurate formulation of 
the results of a careful reflection on the complex realities of 
human existence, in society and in the international order, 
in the light of the faith and of the Church’s tradition. Its 
main aim is to interpret these realities, determining their 
conformity with or divergence from the lines of the Gospel 
teaching on man and his vocation which is at once earthly 
and transcendent. lis aim is thus to guide Christian 
behaviour. It therefore belongs to the field, not of ideology, 
but of theology and particularly of moral theology. 


The teaching and spreading of her social doctrine are part 
of the Church’s evangelizing mission. And since it is a 
doctrine aimed at guiding people's behaviour, it consequently 
gives rise to a “commitment to justice” according to each 
individual's role, vocation and circumstance.” 


On Social Concern, #41 
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Pretest 


Please read the statements below and indicate 
whether you agree (A) or disagree (D). 


Most Indian Catholics, have a very individualistic view of 
religion, and weak grasp of Catholic Social Teaching.( ) 


Nuns and priests are not familiar with Catholic Social 
Teaching; thus they contribute to forming Catholics who 
are socially insensitive, politically undiscerning and far less 
prophetic than they should be. ( ) 


Option for the poor is essentially an act of compassion or 
of private asceticism. ( ) 


Catholic Social Teaching supports worker participation in 
management, ownership, and profits. ( ) 


We live in a Stratified society where certain economic, 
political, cultural, and religious structures maintain and 
promote the dominance of the rich and the powerful over 
the mass of ordinary people and peoples. ( ) 


What the Church has to say about those who are victims of 
a society that is unjust structurally, is not the most 
important aspect of Catholic Social Teaching. ( ) 


Option for the poor is the choice,personal or communal, to 
disentangle oneself from serving the interests of those at 
the top of society and begin to come in solidarity with 
those at or near the bottom and to promote their interests. (_) 
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8. The Church does not show any preference for any social or 
political system, provided that human dignity is properly 
respected and promoted and that she herself is allowed to 
exercise freely her ministry in the world.( ) 
9. The recent political revolutions in Eastern Europe will 
make the Church rethink her criticism of capitalism, ( ) 

10. Ifa young seminarian does not believe that the promotion 
of justice is a constitutive dimension of the preaching of 
the Gospel, he should not be ordained.( ) 

11. The word ‘development’ is being used as a deodorant, 
covering the smell of death and misery among the poor and 
vulnerable in this world. ( ) 

12. CST holds that the proper ordering of economic life can be 
left to free competition. ( ) 

13. CST holds that the superfluous wealth of rich countries 
should be placed at the service of poor nations. ( ) 

14. The promotion of justice is one of the things that makes the 
Church the Church. ( ) 

Scoring: 
Items 3,6,9,12 are not correct. 
Catholics often wonder...... 
1. What does Catholic Social Teaching mean? 
2. Does Catholic Social Teaching change? 
3. Can the Church speak on social and economic issues? 
4. Does she really have something to say on such matters? 
5. How are we to measure authentic development? 
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Let’s discuss: 


CATHOLIC SOCIAL TEACHING 


What is Catholic Social Teaching? 


The Church’s Social teaching is born of the encounter of 


the Gospel message with the problems of life in society. 


It expresses what Christ’s great commandment, i.e., to love 
God and neighbour, means in respect of our social, 
economic, political and cultural lives. The Church as 
‘expert in humanity’ offers “principles of reflection”, 
“criteria of judgment’, and “directives for action’, always 
vitally linked with the Gospel. 


Does the Church offer technical solutions or models for 
social and economic problems? 


No. She does not offer any social, economic, cultural or 
political blueprint. Rather than lay down rules, the Church 
teaches and witnesses to certain basic truths about the 
human person and certain fundamental human values that 
society must respect. The Church speaks then, not as 
economic or political technician, but as pastor and moral 
teacher. 


Does Catholic Social Teaching change? 


Catholic Social Teaching regularly begins with a broad 
analysis of the present socio-economic situation (See), 
which is then viewed in the light of the Gospel (Judge) aud 
then it is discerned what change of mind, behaviour or 
action is called for (Act). Since situations change, fresh 
light, new aspects and development take place while 
maintaining a basic continuity. 
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But should we not, as some have said: ‘Leave war to the 
generals, business to the businessmen, politics to the 
politicians’? 

By no means. All fundamental economic, social, and 
political issues have a moral dimension, for they directly 
affect the human person’s dignity as the image of God, 
ourselves as brothers and sisters of the same heavenly 
Father. The causes of the great imbalances in the world 
today are not merely social, economic or political. They 
are, aS John Paul II says, essentially moral (SC 35). 


[ssentially moral? 


Yes. We live in a stratified society where certain economic, 
political, cultural and religious structures, ‘structures of 
sin’, as John Paul calls them- maintain and promote the 
domination of the rich and powerful over the mass of 
ordinary people and peoples. These structures are influences 
and obstacles rooted in personal sin, i.e., in the concrete 
acts of individuals, but which go far beyond the actions and 
brief lifespan of an ingividual yet which accentuate the 
situation of wealth for some and poverty for the rest. 


Could you put that in other words? 


As Pope John Paul said IJ in May,1990 to the people of 
Curacao: 


“The real challenge facing developing nations is as much 
spiritual as material. It is the challenge of enabling the 
sense of human dignity to develop and flourish. It is the 
task of building into the very fabric of society a profound 
sense of human rights and of the corresponding personal 
and social responsibilities of every citizen. In a word, it is 
the ever-present duty of considering and treating each 
human being according to his or her unique worth as a 
beloved child of the Creator.” 
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I will think about that for a while but tell me, where 
does the Church get its social teaching? 


The chief sources of Catholic Social Teaching are: 

The Bible 

Tradition 

Papal Encyclicals 

Statements of National Hierarchies and Bishops’ Conferences 


Ecumenical statements, e.g., the message of the Conference 
of European Churches at Basel in 1989. 


Theologians 


Experience of the Faith Community. 


What are the major social encyclicals or statements? 


We can say that they are the social encyclicals and 


statements of the last hundred years, chiefly the following 
fifteen: 


1891 - The Condition of Labour (Rerum Novarum) 
Leo XIII 


1931 - Reconstruction of the Social Order (Quadragesimo 
Anno) Pius XI 


1942 - Christmas messages of Pius XII 


1961 - Christianity and Social Progress (Mater et 
Magistra) John XXIII 


1963 - Peace on Earth (Pacem in Terris) John XXIII 
1965 - Church in the Modern World (Gaudium et Spes) 


1968 - Development of Peoples (Populorum Progressio) 
Paul VI 


1971 - A Call to Action (Octogesima Adveniens) Paul VI 
1971 - Justice in the World, Synod of Bishops’ 


1975 - Evangelization in the Modern World (Evangelii 
Nuntiandi) Paul VI 


1979 - Redeemer of Humankind (Redemptor Hominis) 
John Paul II 
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1980 - Rich in Mercy (Dives Misericordiae) John 


Paul II 
1981 - On Human Work (Laborem Exercens) John 
Paul II | 
1986 - Instruction on Christian Freedom and Liberation — 


(Congregation for the Doctrine of the Faith) 


1987 - On Social Concern (Sollicitudo Rei Socialis) 
John Paul Il 


1991 -  Hundredth year (Centesimus Annus) John Paul II 


Q. It seems that since John XXIII’s time the frequency of 
letters on social, political, and economic affairs has 
increased significantly. Is that correct? 


A. Absolutely. Whereas forty years separated Leo XIII’s letter 
from that of Pius XI, and another thirty years passed before 
John XXIII’s Christianity and Social Progress (Mater et 
Magistra), thereafter there has been a social encyclical 
almost every two years. Furthermore, not only has the 
frequency increased but also the urgency of the call to 
action. 


Q. What were the major thrusts of those documents? 


A. This is hard to say briefly but there are some emphases and 
some points more noteworthy than others. Let us loox at 
them according to the Popes, Council or Synod that wrote 
them. : 


Leo XII 


Q. What was so important about Pope Leo XIII’s encyclical 
on “The Condition of Labour? 


A. The Condition of Labour was a cry of protest and call for 
justice on the burning issue of the day: the exploitation of 
workers under the industrial revolution. It put the Church 
firmly on the side of the exploited, and underlined the need 
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for Catholics to have a social conscience. 


It deplores ‘the misery and wretchedness pressing so 
unjustly on the working class’; and the fact that ‘ a small 
number of very rich men have been able to lay upon the 
teeming masses of the labouring poor a yoke little better 
than that of slavery itself’. 


It asserted the worker’s right to a just (family) wage and 
the right to organize. Leo XIII affirmed the right of the 
Church to speak on the moral dimensions of economic 
affairs and laid a solid basis for the concept of ‘social 
justice’. 


Pius XI 


Q. 


Forty years later Pius XI wrote his encyclical 
“Reconstruction of the Social Order.” Why is that an 
important document?” 


In 1931 the Great Depression had created worldwide 
unemployment, and the long term effects of capitalism, 
i.e., the concentration of wealth and political power were 
more manifest. With the same sense of moral outrage, Pius 
XI goes beyond Pope Leo’s call for moral change to call 
for change of structures. Finding communism and socialism 
far removed from the teaching of the Gospel, Pius XI also 
repudiates capitalism:“the proper ordering of economic life 
cannot be left to free competition.” 


He did, however, favour a large measure of free enterprise. 
He wanted people to be free to own and use land and start 
their own businésses without undue interference by either 
the state or capitalistic monopolies. Free competition is 
“justified and certainly useful provided it is kept within 
certain limits.” 


In bolder fashion affirming the right of workers to 
organize, and allowing that justice may under certain 
circumstances require political change, Pius XI prefigures 
the increasingly prophetic role of Catholic Social Teaching. 
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Pius XII 


Q. 


What was so important about the Christmas messages 
of Pius XII? 


Pius XII was Pope during the years of World War II and 
his overriding interest was that of peace. Though he did not 
write a major social encyclical, Pius XII made important 
contributions to Catholic Social Teaching, affirming more 
strongly than his predecessors the Church’s right to speak 
On sOciO-economic issues. 


“The Church has a mission to form the consciences of 
those who are called to work for the solution of social 
problems...the Church cannot stay silent...you must not 
ever be satisfied with the general mediocrity of public 
conditions organized by the State; as these conditions 
would make it difficult for the majority to observe God’s 
commandments” (Radio Message, Pentecost, 1941). 


“In stressing the need to build the conditions of peace, he 
taught that prosperity is not to be measured purely in 
material terms; personal freedom, freedom from powerlessness 
and insecurity, and the equitable distribution of goods are 
the crucial aspects. No country however wealthy can be 
said to be. prosperous if its people do not have an 
opportunity to share equitably in its wealth, and conversely, 
an economy can be healthy if there is a just distribution of 
goods, even if people have less to share”. 


John XXII 


Pope John XXIII is popularly seen as giving a new 
direction to Catholic Social Teaching. Is that true? 


Yes and no. Nd, in the sense that he did not break with any 
of the traditional social teaching. Yes, in the sense that he 
moved Catholic Social Teaching away from _ social 
conservatism and excessive preoccupation with the 
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individual’s right to private property and the stability of ihe 
social order. Yes, also in the sense that he internationalized 
Catholic Social Teaching. Let us look at the major points 
of his two important encyclicals. 


What was the main thrust of his great encyclical on 
“Christianity and Social Progress (Mater et Magistra)?” 


Christianity and Social Progress: the whole purpose of 
political authority is the promotion of the common good. 
John XIII calls for greater services to. agriculture, a 
depressed sector, and aid to developing nations. 


With his optimism, John sees the modernization of society 
as having more advantages than disadvantages. He deplores 
the arms race and prestige projects, but moves teaching 
away from the appearance of social conservatism by 
allowing for a larger role for the state in promoting the 
welfare of the poor. Structures should be adjusted to 
provide for wider distribution of ownership, and to reduce 
severe imbalances between rich and poor in world. 


“Economic progress must be accompanied by a corresponding 
social progress, so that all classes of citizens can participate 
in the increased productivity. Utmost vigilance and effort is 
needed to ensure that social inequalities, so far from 
increasing, are reduced to a minimum” (MM, 73). 


And his encyclical “Peace on Earth?” 


This was the first encyclical to be addressed to “all men of 
good will”. It affirms a list of human rights:socio-economic 
and politico-legal. Justice, right reason, human dignity and 
life demand that the arms race must cease. 


The nation state in present circumstances is incapable of 
promoting the universal common good. A world public 
authority is needed. The United Nations should be fostered. 
People should take active role in public life and more 
recognition should be given to the rights of people at the 
lower end of the social scale. 
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Vatican IT 


Q. 


What is the contribution of Vatican Council II’s 
“Pastoral Constitution on the Church in the Modern 
World” to Catholic Social Teaching? 


The fruit of three years of discussion and reflection, this 
most important document in the Church’s social tradition 
summarizes and gives a theological basis for many parts of 
Catholic Social Teaching. It stresses that persons are the 
source, the center, and the purpose of all socio-economic 
life. 


“The fundamental purpose of (technology) must not be the 
mere multiplication of products. [It must not be profit or 
domination. Rather it must be the service of man... every 
man whatsoever, and every group of men, from whatever 
part of the world.” 


And other emphases? 


The people of God are to scrutinize “the signs of the times” 
in the light of the Gospel.and see that “... and while an 
enormous... mass of people still lack the absolute necessities 
of life, some even in less advanced countries, live 
Sumptuously or squander wealth.” 


“God destined the earth and all it contains for the use of all 
men and all peoples... Furthermore the right to have a share 
of earthly goods sufficient for oneself and one’s family 
belongs to everyone...”. | 


What about cases of extreme necessity?” 


“If a person is in extreme necessity, he has the right to take 
from the riches of others what he himself needs.. Since 
there are so many people in this world weighed down by 
hunger, this sacred Council urges all, both individuals and 
governments, to remember the saying of the Fathers: ‘Feed 
the person dying of hunger, because if you have not fed 
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him you have killed him.’ According to their ability, let all 


individuals and governments undertake a genuine sharing 
of their goods...”. 


This sounds like a challenge to the rich nations and a 
call for a new economic order? 


It is. It calls for ‘a truly universal economic order’. There is 
need not merely for a conversion in the mentality and 
attitudes of people but also for many ‘reforms’ in socio- 
economic life itself, that is, ‘bold transformations’ in its 
structures. 


“Excessive economic and social inequalities within the one 
human family, between individuals or between peoples, 
give rise to scandal, and are contrary to social justice, to 
equity, and to the dignity of the human person, as well as 
to peace within society and at the international level.” 


Paul VI 


Did Paul VI contribute much to Catholic Social 
Teaching? 

Very much so, especially through his profound encyclical 
on “The Development of Peoples’, the only encyclical 
devoted entirely to the issue of development. As Leo XII] 
urgently protested against the exploitation of the worker at 
the level of the nation, Paul VI urgently calls for bold 
transformation of the relations between rich and poor 
nations. He not only denounced the scandal of starvation 
while Christians live in a world of plenty. Paul VI called 
for a solidarity of peoples. Human beings would have to 
unite in solidariy of action and purpose if the Gospel 
solution was to answer the world-wide problems of war, 
starvation, neocolonialism and poverty. 


He demanded “urgent reforms without delay... since the 
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ferment of the Gospel rouses in man’s heart a demand for 
dignity that cannot be stifled.” Calling for a new economic 
order, he criticizes capitalism including the profit motive 
and unrestricted right to private property. The fundamental 
criterion for comparing social economic and _ political 
systems..must not be the percentage increase in the amount 
of goods and services produced but the development of the 
whole person and all persons. 


What do you mean by that? 


Authentic development and liberation “cannot be contained 
in the simple and restricted dimension of economics, 
politics, social or cultural life; it must envisage the whole 
man, in all his aspects, right up to and including his 
openness to the absolute, even the divine absolute; it is 
therefore attached to a certain concept of man, to a view of 
man which it can never sacrifice to the needs of any 
strategy, practice or short term efficiency” (OA). 


Can you put that in other words? 


Authentic development asks questions such as: How 
satisfied are the people? Does everybody who wants to 
work have a regular job? What is the rate of infant 
mortality and female infanticide? Can people read and 
write? What is the health condition of the people? Do they 
have sufficient clean water to drink? Do they have sanitary 
facilities? Are they free from malnutrition? What is the 
state of communal harmony? Is there a sensitive stewardship 
of the land? Are those who hold office accountable to the 
people? Can the people express themselves culturally? Is 
there freedom of religion? These are the tests of progress: 
an economy’s ability to meet the essential needs of the 
whole person and all persons of this generation and future 
generations in a free, fair, humane and ecological way. 
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Q. 


So development o1 ‘he whole human person and of all 
peoples means moving from less to more human 
conditions. Is that correct? 


Yes. The key question is: are people developing as human 
persons? Progress lies not in having more but in being 
more. The poor, however, need more to be more. There 
must be growth in all of the human person’s essential 
dimensions. Participation and self-reliance are to be fostered, 
as well as equity in trade relations and generosity in 
international aid. Development is the new name for peace. 
This was the heart of Paul VI’s message, and in calling 
attention to the non-economic indices of development, he 
anticipated the formulation of the UNDP’s Human 
Development Index (HDI) by almost 25 years. 


And his letter “Call to Action?” 


His letter “Call to Action” written on the eightieth 
anniversary Of Leo XIII’s letter, stresses the need to ensure 
equality and the right of all to participate in society. The 
person is not just object but the subject of development. 
Realizing that changing the economic order is a political 
action, he erjoins all to reflect on their situation, apply 
gospel principles, and take political action when appropriate. 
All Christians must work for justice. 


The Synods of ’71 and ‘74 


Q. 


During Paul VI’s papacy, there were two Synods, 
Justice in the World, 1971 and Evangelization, 1974. Did 
these Synods contribute much to the development of 
Catholic Social Teaching? 


Both were extremely important in the development of CST. 
‘Justice in the World’, a memorable Synod, emphasizes 
that the Gospel demands justice and the liberation of all 
humanity as an essential expression of Christian love. 


“Action on behalf of justice and participation in the 
transformation of the world fully appear to us as a 
OK ZESI COMMUNITY HEALTH CELE 
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constitutive dimension of the preaching of the Gospel, or in 
other words, of the Church’s mission for the redemption of 
the human race and its liberation from every oppressive 
situation.” 


The Church must witness for justice through its life style, 
educational activities, and international action. Rights 
within the Church must be respected, especially those of 
women and lay people. 


‘The Synod on Evangelization did not produce a document 


but it did further the use of the word ‘liberation’as a 
legitimate alternative to ‘development’, and occasioned 
Paul VI’s writing “Evangelization in the Modern World”. 


Was “Evangelization in the Modern World” Paul’s 
response to the question raised by the Synod of 1974? 


Yes. Evangelization has a personal and social dimension 
involving human rights, peace, justice, development, and 
liberation. Combating injustices and preaching liberation 
constitute essential elements of evangelization. 


Also, liberation calls not only for the transformation of 
social, economic and political structures, but also for 
radical cultural changes in the patterns and structures that 
mould the way we think,feel and evaluate, i.e., culture. 


John Paul II 


Q. 


A. 


What has been the contribution of John Paul II, to 
Catholic Social Teaching? 


It has been a very significant contribution. John Paul II’s 
first encyclical, Redeemer of Humankind presents Jesus, as 
Saviour of all from sin and its sinful consequences. 


It reaffirms that social progress is to be measured by 
growth of the person as a human person. Development is a 
question, not of having, but of being. At present the so- 


called developed and underdeveloped societies represent 
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the gigantic development of the Parable of the rich 
banqueter and the poor man Lazarus. 


The protection of human rights is the test of social justice. 
As subjects of development citizens should participate in 
the political life of the community. The difficult road of 
transforming the structures of economic life requires a true 
conversion of mind, will and heart. 


Q. What about his letter, “Rich in Mercy”? 


A. Rich in Mercy shows that Christ by His Incarnation, 
actions and teaching makes visible the Father, rich in 
mercy. The loving mercy of the Old Testament is made 
visible in Christ. : 


Exclusive concern for justice can mislead. Mercy is not 
Opposed to justice but goes beyond it; “the equality 
brought by justice is limited to the realm of objective and 
extrinsic goods,” while mercy “unites people in a more 
profound manner”. Mercy restores persons to themselves, 
to dignity, draws good out of and overcomes evii. The 
Church’s mission is to make the world more merciful, 
thereby making it more human. This task is “precisely the 
mission of the Church in the modern world.” 


Q. And what about his insightful encyclical ‘On Human 
Work’? 


A. On Human Work, a major social encyclical, views the 
human person as labourer and as imaging the creative 
activity of God through work: “Subdue the earth.” 


Defining the human person as a labouring rather than 
‘rational’ animal, the Pope says that work is the key to 
making life more human, the key to the social question. 
“Work is for us” not “we for work”. Jesus’ “Gospel of 
work” shows that the value of work is not measured by the 
kind of work but by the fact that the one who does it is a 
person. | 


Labour comes before capital; all capital is a result of 
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human labour; ‘Indirect employers’ (governments, policies, 
relationships, attitudes) share responsibility for having put 
capital before labour. John Paul criticizes both liberal 
capitalism as well as totalitarian socialism; both violate the 
priority of labour. He reaffirms worker rights to decent pay, 
rest, health care and security, the right to organize, the right 
to work and the dignity of female, agricultural, migrant and 
handicapped workers. The worker participates through 
work in the creative and redemptive work of Christ. 


What about his 1987 social encyclical, “On Social 
Concern”? 


On Social Concern, is a powerful and prophetic call to seek 
justice in a divided and suffering world, a call to 
understand more clearly the human and moral dimensions 
of global poverty, and a call to take a stand with the poor. 
With its compelling vision of world-wide solidarity, 
authentic liberation and truly human development, it raises 
Catholic Social Teaching to greater importance than ever 
before, for despite the hopes of the development decades, 
the world situation today for the poor (most of the world) 
is notably worse. 


This is due chiefly to 1) the ideological and _ political 
conflict between East and West, (Liberal Capitalism and 
Marxist Collectivism) and 2) the “structures of sin’, i.e., 
economic, financial, and social mechanisms which accentuate 
the situation of wealth for some and poverty for the rest. 
The real obstacles to development are moral obstacles. 
These arise out of personal sin, particularly greed and the 
desire to dominate, ‘at any cost’. They must be overcome 
by a conversion of heart and their moral opposites: 
solidarity and taking a stand with the poor. 
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DISCUSSION QUESTIONS 


In the more than twenty years since “The Development of 
Peoples” have conditions in the Third World become 
worse? For whom? Your reasons? 


Does the global capitalist order create a network of urban 
economic elites around the world, that further distances 
them culturally and economically from the rural poor, and 
a network that widens the gap between the rich and poor 
countries? 


Do the expressions ‘First World’, ‘Second World’, ‘Third 
World’, ‘Fourth World’ fit in well with CST? 


Per capita income in Ethiopia is $110; in Switzerland it is 
$14,000. Is this an example of the unfairness and imbalance 
that the recent Popes refer to? 


Have the developing nations of the South been prevented 
from developing their own political and cultural identity 
and becoming autonomous and self-reliant because of the 
Superpower Cold War? 


Does the arms trade and, in many countries, the stockpiling 
of atomic weapons show that we are a civilization that 
cultivates death? 


‘Having’does not make a person better unless the ‘having’ 
matures and enriches the person. Agree? 


Are we called to to do more than increase our almsgiving 
and generosity to the poor? If so, what? 


Is opposition to unjust mechanisms the same as Marxian 
‘class struggle’? 


Do the possessions, institutions and authority of the 
Church, tend to make Church authorities conservative in 
their social thinking and judging? 

Does the excessive availability of every kind of good 
(‘superdevelopment’) make a person the slave of possessions 
and immediate gratification? What happens to the deeper 
aspirations of the human spirit? 
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12. Is authentic human development ‘indivisible’,i.e., as long 
as less developed nations are left out, development in the 
wealthy nations cannot be authentically human? 


KEY POINTS OF CATHOLIC SOCIAL TEACHING 


Pretest: The Facts of Life 


Which of the following do you think is factual? Indicate 
your opinion by a Y (Yes) or N (No). 


1. Nearly three billion of the world’s five billion people live 
without adequate sanitation. ( ) 


2. In the 40 least developed countries, per capita spending on 
health and on education has dropped by 50 percent and 25 
percent respectively in recent years. ( ) 


3. Over 1.75 billion people still have no access to a safe 
source of water. ( ) 


4. Most of the developing world’s cities have unreliable 
electricity or telephone connections, congested and badly 
maintained roads, and _ grossly inadequate public 
transportation. ( ) 


5. In the developing countries, the expenditure on the military 
is more than that for health and education combined. ( ) 


6. More than a billion people live in absolute poverty. ( ) 
7. Average life expectancy in the developing world is still 12 
years shorter that that in the North. ( ) 
8. Primary health care is not available to 1.5 billion people. () 
9. Per capita income in the 1980s fell by 2.4% a year in Sub- 
Saharan Africa and 0.7% a year in Latin America. ( ) 
10. The South’s maternal mortality rate is 12 times that of the 
North’s. ( ) : 
11. There is now (1990) a net flow of resources from the 
impoverished countries of the South to the industrialized 
countries of the North. () 
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12. More than sixty percent of all Asians are under age 24. ( ) 


Scoring 


1990, UNDP). 


Catholics sometimes wonder: 


Oe Pe 


All statements are factual (Human Development Report 


Have there been shifts in Catholic Social T. eaching? 
What are the key points and principles in CST? 

Is building a better world a demand of my faith? 

What if there is a question of conflicting human rights? 
What is the ultimate basis of CST? 


_ Let’s look at Catholic Social Teaching’s: 
KEY POINTS AND PRINCIPLES 


From 

Natural Law 
Personal 
Economic 
National 
Specific Action 
Top down 
Behaviour 


Development 
Action by few 


Compassion for poor 


Looking over CST from 1891 to the present it is clear 
that the areas of concern to the Church have broadened 
considerably.Is that correct? 


Yes, very much so and the emphases and mode of treatment 
have changed also. 


To 

Biblical Approach 
Structural 
Political/cultural 
Global 

Whole Life 
Bottom up 
Spirituality 
Liberation 
Action by all 
Stand with poor 


ig ae oe 


— 
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What are the key emphases of Catholic Social Teaching? 


This is difficult to say but the following are very central: 
The dignity of the human person, the image of God. 

The priority of labour over capital. 

The principle of solidarity. 

The principle of subsidiarity. 

The option for the Poor. 


The promotion of justice: the goods of this world are meant 
for all. 


The promotion of peace. 
The protection of Creation’s integrity. 


The defense of human rights and opposition to all forms of 
discrimination based on race, caste, creed or sex. 


The promotion of participation in decision-making, politicial, 
social, economic and industrial. 


Let’s take a closer look at each of these. What is meant 
by the ‘dignity of the human person’? 

Made in the image of God, women and men have the 
preeminent place in the social order, with inalienable rights 
both political-legal and social-economic. As the John Paul 


~ II said to the workers of Mexico at Monterrey: 


“Are you not worth much more than the birds in the 
sky and the lilies of the field? (cf. Mt 6:26,28) 
Certainly we are more important in God’s eyes. What 
gives worth and value to the human being is having 
been created in the image and likeness of God; that is 
reflected in his or her nature as a person, and in the 
ability to know what is good and to love it.” 


Persons then are the active and responsible subjects of 
social life (GS#25). 
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Q. 


A. 


Is this why the Church insists on the pomahins: of labour 
over capital? 


Yes. Work is for the person, not the person for work. 
Capital—all the means of production—is the result of 
human labour. The dignity of labour comes from the fact 
that it is being done by a human person, the image of God. 


What do you mean by the principle of solidarity? 


It means that all persons, men and women, are obliged to 
contribute to the common good of society, at all levels. 
CST therefore opposes all forms of social or political 
individualism. 


What is the ‘common good’? 


The common good means the welfare of all. It is the sum 
total of all those conditions of social living-economic, 
political, cultural-which make it possible for women and 
men to readily and fully achieve the fullness of their 
humanity. Individual rights are always experienced within 
the context of the promotion of the common good (MM). 


And ‘Global Solidarity’? 


We belong to one human family and as such have mutual 
obligations to promote the development of all people 
across the world. In particular, the rich and powerful 
nations have responsibilities toward the poor nations. As 
Paul VI said: 


“The struggle against destitution, though urgent and 
necessary, is not enough. It is a question, rather, of 
building a world where every man, no matter what his 
race, religion or nationality, can live a fully human 
life, freed from the servitude imposed on him by 
other men or natural forces over which he has not 
sufficient control: a world where freedom is not an 
empty word and where the poor man Lazarus can sit 
down at the same table with the rich man” (PP 47). 
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Does CST say that authentic development is either 
shared by all the nations of the world or it will not be 
true development?. 


Yes. Poverty or indignity anywhere detracts from authentic 
development everywhere. Interdependence must be not 
merely economical and political but moral and ethical. A 
development that is not reaching out to meet the needs of 
others, is wanting. We find ourselves by losing ourselves. 


“Thus the process of development and liberation takes 
concrete shape in the exercise of solidarity, that is to 
say in the service of neighbour, especially of the 
poorest: ‘For where truth and love are missing, the 
process of liberation results in the death of a freedom 
which will have lost all support” (SC 47). 


And what is ‘the principle of subsidiarity’? 


It means that neither the State nor any society must ever 
substitute itself for the initiative and responsibility of 
individuals and of intermediate groups in matters that they 
can take care of by their own activity. Therefore the 
Church opposes all forms of collectivism. 


And the ‘Option for the poor’? 


“This is an option or a special form of primacy in the 
exercise of Christian charity, to which the whole tradition 
of the Church bears witness. It affects the life of each 
Christian in as much as he or she seeks to imitate the life of 
Christ, but it applies equally to our social responsibilities 
and hence to our manner of living, and to the logical 
decisions to be made concerning the ownership and use of 
goods. 


That is a strong call for conversion. 

It is a very strong call both to change ourselves as well as 
the structures of sin that perpetuate the injustices about us, 
and to develop a sense of solidarity. As Paul VI said: 
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“The world is sick. Its illness consists less in the 
unproductive monopolisation of resources by a small 
number of men than in the lack of brotherhood among 
individuals and peoples” (PP 66). 


John Paul II powerfully reaffirms the call to solidarity and 
brotherhood and sisterhood ‘without boundaries’. The 
obstacles to development are essentially moral and the 
right of all people to a dignified human life supercedes all 
the justifications our political and financial activities put 
forward to cloak our unbridled desire for profit and drive 
for power. As he says: “By virtue of her own evangelical 
duty the Church feels called to take her stand beside the 
poor” (SC 39). 


Q. How would you compare Leo XIII’s view of the poor 
and social change with that of John Paul’s ? 


Leo XIII John Paul II 
Concern: industrial workers all poor 
Change: attitude Structure, also 
Agents: the wealthy, powerful the poor 
Method: top down bottom up 


Q. And ‘The promotion of justice’? 


A. The economy is for the people and the resources of the 
earth are to be equitably shared by all. Just wages and the 
right of workers to organize are to be respected. The 
‘social’—the human construction of the world—is not 
‘secular’ in the sense of being outside God’s plan, but is 
intimately involved with the dynamic of the Reign of God. 
Therefore faith and justice are bound closely together (GS, 
LE, JW). 


Q. And the ‘Promotion of Peace’? 


A. Peace is the fruit of justice and dependent upon right order 


32 


CATHOLIC SOCIAL TEACHING 


among people and among nations. The arms race must 
cease and progressive disarmament take place if the future 
is to be secure. In order to promote peace and the 
conditions of peace, an effective international authority is 
necessary (PT). 


And ‘The defense of human rights’? 


Love manifests itself in actions and structures which 
respect human dignity, protect human rights, and facilitate 
human development. “There is no need for the Church to 
confirm how closely this problem (human rights) is linked 
with her mission in the modern world” (RH). “The Church 
firmly believes that the promotion of human rights is a 


requirement of the Gospel and as such must occupy a 


special position in its ministry” (JW 6). 


But are there not conflicting social claims sometimes 
between human rights? 


Yes, there can be conflicting claims but there are basic 
values in Catholic Social Teaching to guide us: 


The needs of the poor take priority over the wants of the 
rich. 


The freedom of the dominated takes priority over the 
liberty of the powerful. 


The participation of marginalized groups takes priority 
over the preservation of an order which excludes them. 


What do you mean by ‘marginalized’? 
To be marginalized means to be at the margin, edge, on the 


_ sidelines, to be ‘out of it’, not participating. In the concrete, 


it means such things as receiving an unjust salary; to be 
deprived of education, medical attention, credit; to be 
hungry and unemployed; to live in sordid conditions; to be 
deprived of the fundamental human social and political 
rights; to religious freedom, to participate politically, and 
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to freedom of economic initiative; to be deprived of land 
by inadequate, unjust policies, laws or other structures; in 
short, a person is marginalized when he cannot be free and 
responsible. 


Q. And the ‘Integrity of Creation’? 


A. Responsibility toward the environment is an issue Which 
affects. all of humanity. The human person “should 
communicate with nature as an intelligent and noble 
‘master’ and ‘guardian’, and not as a heedless ‘exploiter’ 
and ‘destroyer’”’ (RH 15) and needs “to respect the 
integrity and the cycles of nature and to take them into 
account when planning for development” (SC 26). 


Q. And ‘Political Participation’? 


A. Democratic and participatory political institutions, i.e., “the 
free and responsible participation of all citizens in public 
affairs, in the rule of law and in respect for and promotion 
of human rights - is the necessary condition and sure 
guarantee of the development of ‘the whole individual and 
of all people” (OA). 


Government is the instrument by which people cooperate 
to achieve the common good (OA, SC). 


Q. And of all these central points and emphases of 
Catholic Social Teaching which is the most fundamental? 


A. Human dignity: the human person is made in the image of | 
God. We are sons and daughters of God to the extent that 
we are brothers and sisters to one another. This is the basis 
of human rights and all Catholic Social Teaching. 
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DISCUSSION QUESTIONS 


Have the various global structures of trade, aid, investment 
and monetary arrangements of the last three decades made 
a significant dent in the problem of social and economic 
disparities among the world’s peoples? 

Have the various measures taken in India since Independence, 
made a significant dent in the problem of income disparities? 
Examples? 


Are the mass of the poor in India largely composed of 
those who are at the same time socially discriminated 
against? Are they politically weak, also? 


Unless overcome by social and political action, the 
influence of the new industrial and technological order 
leads to a concentration of wealth, power, and decision- 
making in a small controlling cae private or public. Do 
you agree? 


Malnutrition, inadequate health and education services, 
unemployment, ecological degradation and political unrest 
in developing countries are the price paid for servicing debt 
owed to banks in the industrialized countries. In other 
words, the burden of debt repayment is being placed 
squarely on the shoulders of the poor. Do you agree? 


In CST are the poor increasingly seen as specially called by 
God to transform society? Or is it the powerful? 


Sexism, racism, militarism are not only unjust to their 
victims but destructive to the sexist, racist and militarist. 
Agree? 

The ‘national cake’ must be made bigger before worrying 
about distribution of equal shares of the ‘cake’. Do you 
agree? 

There is a confrontational model of change and a consensus 
approach. The Church until recently has clearly favoured 
the consensual mode. Agree? 


Have the internal structures of ineffective production and 
inequitable distribution been reinforced by external structures 
of unequal power and unlimited profit? 
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SPECIAL QUESTIONS 


Sometimes Catholics Wonder.... 


i 


2. 
3. 
4 


What’s the place of work in my relationship with God? 
Is unemployment an assault on human dignity? 
Is child labour a ‘structure of sin’? 


Are women really and truly equal to men as human 
persons? As workers? 


Is a wage just because a worker agrees to it? 


Should migrant workers receive the same treatment as 
those of the area? 


Should workers participate in the management and ownership 
of industry? 


Are trade unions necessary? And the right to strike? 


Let’s discuss: 


WORK 


If the Gospel is to be at all relevant to the people of our 
times, it must suggest guidelines for all aspects of our 
lives. One of the most important aspects is work. It is at 
work, eight hours or more a day that we spend most of 
our conscious hours. What does Catholic Social Teaching 
say about human work? 


Whenever John Paul II visits a country, he always delivers 
a major talk to the workers of that country. He insists that 
work constitutes one of the fundamental dimensions of the 
human person’s earthly existence and vocation. 


“Man’s life is built up every day from work, from 
work it derives its specific dignity, but at the same 
time work contains the unceasing measure of human 
toil and suffering and also of the harm and injustice 
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which penetrate deeply into social life within individual 
nations and on the international level” (LE). 


In fact, John Paul II wrote “On Human Work” (LE) to 
highlight “that human work is a key, probably the essential 
key, to the whole social question” 


Is John Paul saying that the great inequalities we see 
everywhere today are due to a disorder in human 
work? 


Yes. Disorder in the work relationship is the basic cause of 
the widespread injustices we see in the world today. It was 
changes in the relationship of workers, property and the 
state that produced the huge imbalances between individuals, 
groups, and nations. In the last two hundred years,increases 
in productivity through technological advances that should 
have been used to erase inequalities have been used to 
increase them. 


How does John Paul view the human person? 


Whereas traditionally Catholic thought inclines to see the 
human person as a rational animal, John Paul sees the 
human person as a worker, as a labouring animal, made in 
the image of God, and further imaging the Father by work. 
“Be fruitful and multiply, and fill the earth and subdue it”. 
Through their work, persons are to develop themselves, 
create their history, and participaté’ in the creative and 
redemptive work of God. 


“Indeed, we hold that by offering his labour to God, a 
man becomes associated with the redemptive work 
itself of Jesus Christ, who conferred an eminent 
dignity on labour when at Nazareth He worked with 
His own hands (GS, 67). 


What about capital? 
All the world’s capital, save natural resources, comes from 
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human labour. From sewing needles to computers, all 
capital is the result of human labour. What constitutes 
work’s dignity is not the type of work done but, as the 
Gospel of Christ’s work in Nazareth shows, the fact that it 
is being done by a person. Work is for us, not we for work. 
In other words, the priority of labour means that the result 
of human labour should serve the persons creating it. 
Labour comes before capital. Human persons are the 
principle, subject, and purpose of work. 


“We must emphasize and give prominence to the 
primacy of man in the production process, the 
primacy of man over things. Everything contained in 
the concept of capital in the strict sense is only a 
collection of things. Man, as subject of work and 
independent of the work he does - man alone is a 
person. This truth has important and decisive 
consequences” (LE #12). 


Q. Are only industrial workers ‘workers’? 


A. No. The term worker should be interpreted broadly. Not 
merely industrial employees but mothers, managers, lawyers, 
government servants and many others contribute to the 
wealth producing process. 


Q. Can you explain that further? 


A. Yes. All employees are workers but not all workers are 
employees. Take the example of mothers. Think of what 
would happen tomorrow if all the mothers in the world 
ceased to do the work they have been doing daily. Can you 
imagine what would happen? Or think of how the mother 
teaches the child the basic skills that are needed for all 
work. As the Human Development. Report 1990 of the 
United Nations Development Programme says: 


“Much of the work that women do is ‘invisible’ in 
national accounting and censuses, despite its obvious 
productive and social worth. ...Women’s work, 
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especially their household work, often is unpaid and 
therefore unaccounted for - processing food, carrying 
water, collecting fuel, growing subsistence crops and 
providing childcare. ...[t is estimated that unpaid 
household work by women, if properly evaluated, 
would add a third to global production”. 


If I understand you correctly then, Catholic Social 
Teaching then calls for a radical change in our 
approach to work. 


That’s true. Catholic Social Teaching urges us as a solution 
to today’s poverty and unfairness, to build a ‘civilization of 
work’, a culture where: 


the human person is the principle, subject and purpose of 
human work, 


human labour has priority over capital, 


material goods are for all; i.e., access for everyone to the 
goods needed for a human, personal and family life worthy 
of the name, 


there is a spirit of solidarity, 


there is wide participation, consultation ,and vigorous 
dialogue in decision making, 


work is valued because of the dignity of the person who 
does it and everyone has the right to work (ICFL). 


UNEMPLOYMENT 


To say nothing of the alarming situation in developing 
countries—in India one projection has more than 10 
crore people unemployed by the year 2000—the sources 
of work in countries of high economic development 
seem to be shrinking. Some countries face the prospect 
of having a ‘permanent underclass’, people who, perhaps, 


CATHOLIC SOCIAL TEACHING 39 


in their whole lifetime may never have a job. How does 
CST view on unemployment? 


A. Lack of work for those capable and willing is ‘called in 
Catholic Social Teaching: ‘an evil’, ‘a scourge’, at certain 
levels, ‘a real social disaster’. It is an ‘assault on human 
dignity’, ‘atragic problem’, ‘a plague’. The negative 
consequences of unemployment range from humiliation to 
the loss of that self-respect which every man and woman 
should have. Here are some excerpts: 


(Emphasis here and below added) 


“The fact that unemployment keeps large sectors of the 
population and notably the young in situation of 
marginalization is intolerable. For this reason the creation 
of jobs is a primary social task facing individuals and 
private enterprise as well as the State” (ICFL #85). 


“It is the duty of society....to help its citizens find 
opportunities for adequate employment(GS, 67) . 


“Add to this the fever of inflation and the plague of 
unemployment—these are further symptoms of the moral 
disorder that is being noticed in the world situation” (RH, 
16) 


“With demographic growth, ...... the number of those failing 
to find work and driven to misery or parasitism will grow 
in the coming years unless the conscience of man rouses 
itself...” (OA, 18). 


“This phenomenon (increasing unemployment, even in 
developed countries) .....prompts us to question seriously 
the type of development which has been followed over the 
past twenty years (SC #18). 


“Fortunately, an awareness is growing that human work 
cannot be considered from a merely commercial perspective, 
as a ‘commodity’ which is bought or sold. There is 
something which cannot be separated from work and which 
is of the greatest importance: the dignity of the person. On 
the other hand, do not forget that the only legitimate title to 
the ownership of the means of production is that they 
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should serve labour. For that reason, one of your 
responsibilities has to be to the creation of jobs”. 


(John Paul II to the business leaders of Mexico, 1990). 


“When we consider the rights of workers in relation to the 
‘indirect employer’..... we must first direct our attention to 
a fundamental issue: the question of finding work or, in 
other words, the issue of suitable employment for all who 
are capable of it. The opposite of a just and right situation 
in this field is unemployment” (LE 18). 


“This (huge numbers of people who are unemployed or 
underemployed and countless multitudes of people suffering 
from hunger) is a fact that without any doubt demonstrates 
that both within the individual political communities and in 
their ~elationships on the continental and world levels there 
is something wrong with the organization of work and 
employment, precisely at the most critical and socially 
most important points” (LE #18). 


“My heart goes out in a special way to the many 
unemployed who want to work but are unable to find 
suitable employment, at times because of discrimination 
based on religion, caste, community or language. 
Unemployment and underemployment give rise to frustration 
and a feeling of uselessness, and cause disharmony in the 
family; they bring anquish and untold hardships and 
weaken the very fabric and structure of society. They 
threaten the dignity of every man and woman. There is an 
urgent need to take fresh initiatives to solve this grave 
problem, and these initiatives often require collaboration 
on the national and international level” . 


(John Paui II, Ranchi, February, 1986 to the workers of 
India). 


Should jobs and the welfare of workers be considered 
even before the increase of profits? 


“The priority of labour over capital obliges the employer in 
justice to consider the welfare of workers before the 


CATHOLIC SOCIAL TEACHING 4] 


increase of profits. They have a moral obligation not to 
keep capital unproductive and in making investments to 
think first about the common good. The latter requires a 
prior effort to consolidate jobs or to create new ones in the 
production of goods that are really useful” (ICFL, #87). 


Which creates more jobs: military investment or 
investment in non-military production? 


Non-military investment. Annually military expenditure 
worldwide is now over one trillion dollars. Arms production, 
however, is highly capital intensive. Similar investment in 
non-military production, for example, in the more important 
areas Of education or health would create many more jobs. 


Are military expenditures growing in the developing 
countries? 

Sadly, not only in so-called developed but also in many 
developing countries, including India, the military expenditure 
is excessive to the point of scandal. Military expenditures 
of the developing countries multiplied nearly seven times - 
from $24 billion in 1960 to $160 billion in 1986 compared 
with a doubling for the industrialized countries. This is 
why Paul VI said the arms race kills, even if the arms are 
never used. 


For several countries the proportion of government 
expenditure on education and health has fallen between 
1972 and 1987, while percentages on military equipment 
has been rising, 


q 
42 CATHOLIC SOCIAL TEACHING 


Table 1 


Military Expenditure as a Percentage 
of Education and Health Expenditure 


Share of 1984 GNP _ Military 
allocated to expenditure as 
% of education 
Military Education and Health 


-Health 
All developing countries se aS 104 
Least developed countries 3.8 92 
55 


All industrial countries 5.4 9.9 


In 1986 India’s imports of military equipment were over 
$3,200 million, far more than any other low income country. 
This was only slightly less than what was spent on health and 
education. Investments indicate the values of a society. Creation 
of jobs, health and education services should be the number one 
priority, not weapons. 


WOMEN 


A. Are women really and truly equal to men as human 
persons? 


A. John Paul II has said: 


“ ...both man and woman are human beings to an equal 
degree, both are created in God’s image... Man is a person, 
man and woman equally so, since both were created in the 
image of God.” (On the Dignity and Vocation of Women, 
6). 

This affirmation of the fundamental equality of men and 
women should help us respond to the historical shift in 


consciousness about women that we are witnessing. The 
‘sin of sexism’ is deep within our civilization. CST should 
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move us to denounce sexism as domination, manipulative 


use, and treatment of women as objects to be possessed. 


But are there not personality traits specific to each sex? 


The assignment of personality traits to either sex and the 
assumption that one sex is incomplete without the 
complementary gifts of the other is not Catholic Social 
Teaching. 


You speak of a ‘shift in consciousness’ regarding 
women. Is this not basically a western phenomenon and 
‘foreign’ to our situation in India? 


The consciousness may have appeared earlier in some parts 
of the world but now the realization of the many forms of 
violence against women is worldwide and is one of the 
“signs of the times” that we must read in the light of the 
Gospel. The indignities of rape, pornography, incest, 
domestic abuse, dowry, bride burning, of exclusion, 
exploitation, diminishment are brought home to us daily. 


Can you mention some facts and figures? 
Here are some facts of women’s life world-wide: 


* Women are responsible for 40 percent of the world’s food 
production, yet women constitute 3/4 of the world’s 
malnourished. 


*Women the world over earn on the average about three 
fifths of what male wage earners make for the same work. 


*More than half of all women in developing countries are 
anaemic. 


*Nearly two out of every three illiterate people in the world 
are women. 


* Although the number of females in primary school has 
risen significantly in most less developed countries, girls 
attend school from one-half to one-tenth as frequently as 
males of similar ages. 
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*Women and dependent children make up more than two- 
thirds of the world’s poor. 


*The female literacy rate in developing countries is still 
only two-thirds that of males. 


*While women represent 50 percent of the world’s 
population and one-third of the official labour force, they 
perform nearly two-thirds of all working hours, receive 
only one-tenth of world income, and own less than one 
percent of world property. 


*The human face of the victims of militarism and poverty 
is disproportionately female. 


*In 1980, 29 countries reported that over 80 percent of 
their women citizens were illiterate. 


*In India, the infant mortality rate is 30-60 percent higher 
for girls than for boys. 


CHILD LABOUR 


One moderate estimate of the number of children 
(under 14) working in the country is 44 million, or 
approximately 18% of the total working force. The 
International Labour Organization calls child labour 
“an iniolerable evil’. John Paul would call it a 
“structure of sin”. Centres of child labour, however, 
continue to exist. Examples: 


Industry Place Employed Children Girls 


“Match Sivakasi 100,000 45,000 30,000 
Carpet Mirzapur 200,000 75,000 


Glass 


Ferozabad 200,000 50,000 


Hotels Bombay 300,000 50,000 
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Estimates also say that almost 80 percent of the 
children are from scheduled caste and tribe categories. 
Adult unemployment in these areas is high. Literacy 
rates are extremely low; malnutrition severe; life 
expectancy low. Wages generally are half that of men 
and a little less than that of women; hours of work 
excessive. Does CST view this as an inevitable ‘harsh 
reality’ or as a ‘structure of sin’? 


A. Since child labour is not a problem of the same magnitude 
in all countries, CST has not expressed itself frequently on 
the issue but it is obvious from the whole thrust of CST as 
well as many utterances of the Popes and Bishops’ 
Conferences that the linkage between child labour, caste, 
illiteracy, infant mortality, malnutrition; low wages, lack of 
education,is a tragic ‘structure of sin’ serving vested 
interests that treat children as commodities. For example, 
John Paul II addressing the workers of Monterrey: 


“How many children are forced to go to work at an 
early age, how many workers carry out their professions 
under unhealthy circumstances, including a lack of 
legal and associative structures which could offer 
opportune protection for the rights of workers against 
abuses and the many forms of manipulation? 


I am deeply moved by these hard and at times 
dramatic situations: they affect so many persons in 
the world of work and are tied to a whoie series of 
factors, not only arising from those situations themselves 
but also structural in nature, that is, dependent upon 
the socio-economic and political organization of 
society. For this reason, moved by my concern for the 
neediest, I wish to make a new call for social 
justice”. (emphasis added) John Paul II to Mexico’s 
workers at Monterrey Mass. May 10, 1990. 


“Finally, an especially alarming problem which the 
Church cannot ignore is widespread poverty. While 
some Asians are experiencing the benefits of 
technological development, others are being forced 
into modern forms of slavery. I am thinking of the 
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exploitation of workers, the exclusion of vast numbers 
of people from the benefits of an advanced society, 
the lack of social assistance, illiteracy, the use of 
drugs and other “artificial paradises”, the spread of 
gambling and corruption to be found in the great 
cities and the inhuman living conditions which 
millions of people are forced to endure in the teeming 
outskirts of urban centres.” 


John Paul, Fifth Plenary Meeting of Asian Bishops. 


What about migrant labour? 


CST holds that every man and woman has the right to 
leave their native land - and also the right to return - in 
order to improve their life conditions. Moreover, steps, 
particularly legislation, should be taken to assist such a 
worker and family. 


The second point regarding migrant labour is that a worker, 
whether seasonal or migrant, should not be placed at a 
disadvantage relative to other workers in that society in the 
matter of worker rights. There must be no social or 
financial exploitation of such workers. As regards the work 
relationship, the same criteria should be applied to all. For 
the same relationship principle holds: capital should be at 
the service of labour and not labour at the service of 
capital. Or, as the Fifth Plenary Assembly of the Federation 
of Asian Bishops’ Conferences delared: 


“With the prevailing type of modernization that tends 
to dehumanize and impersonalize our Asian world of 
work, our migrant workers long for a treatment that 
respects the dignity of every child of God at work.” 


What does CST say about disabled workers? 


“They too are fully human subjects with corresponding 
innate, sacred and inviolable rights, and in spite of the 
limitations and suffering affecting their bodies and faculties, 
they point up more clearly the dignity and greatness of 
man” (LE #22). 
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WAGES_ 


The situation in the country regarding wages is chaotic. 


For much the same work many employees in large 
industrial enterprises are getting many times more than 
employees in small enterprises,to say nothing of rural 
workers. Graduates from management institutes who 
have never worked are starting with salaries in the 
several thousands. Drivers with some multinationals in 
metropolitan cities may get over Rs. 3000 whereas a 
driver in a small town may get Rs. 500 for more 
difficult work and longer hours. The Minimum Legal 
wage for unskilled work in some States is over Rs. 30 
while in others it is only Rs. 11. Rural situations are far 
worse. And very little mention is made these days of the 
minimum need-based wage. One writer states: 


“The prevailing inequalities are nothing short of 
scandalous and constitute an insuperable obstacle 
to the establishment of justice and peace. They call 
for an urgent, radical and structural transformation 
of society.” 


What does CST say about wages? 


“Wages, which cannot be considered as a mere commodity, 
must enable the worker and his family to have access to a 
truly human standard of living in the material social, 
cultural and spiritual orders” (ICFL 86). (Emphases here 
and below added). 


“If through necessity or fear of a worse evil the workman 
accepts harder conditons because an employer or contractor 
will afford no better, he is made the victim of force and 
injustice” (RN 34). 

“Wherefore we judge it to be our duty to reaffirm once 
again that just as remuneration for work cannot be left 
entirely to unregulated competition, neither may it be 
decided arbitrarily at the will of the more powerful. Rather 
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in this matter, the norms of justice and equity should be 
strictly observed. This requires that workers receive a wage 
sufficient to lead a life worthy of a man and to fulfill family 
repsonsibilities properly” (MM71). 

“In the majority of cases a man’s work is his sole means of 
livelihood. Its remuneration, therefore, cannot be made to 
depend on the state of the market. It must be determined by 
the laws of justice and charity. Any other procedure would 
be a clear violation of justice, even supposing the contract 
of work have been freely entered into by both parties” 
(MM). 

“Payment for labour must be such as to furnish a man with 
the means to cultivate his own material, social, cultural, 
and spiritual life worthily, and that of his dependents” 
(GS, 67). 


“Just remuneration for the work of an adult who is 
responsible for a family means remuneration which will 
suffice for establishing and properly maintaining a family 
and for providing security for its future” (LE, 19). 


“But how much suffering must those endure who cannot 
give their children food, clothing and the necessary 
education? Those who live in overcrowded areas lacking 
the most basic services and far from their jobs, work which 
sometimes pays poorly and is unstable, causing them to 
look towards the future with anquish and discouragement?” 


(John Paul II to the workers of Mexico, 1990). 


What other rights flow from an employment relationship 
according to CST? 

In “On Human Work” John Paul mentions the following as 
ordinary parts of an employment contract: 


. The right to medical assistance and health care, especially 


in case of accidents at work. 


The right to rest: at least on Sunday weekly, and a longer 
period of vacation yearly. 
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The right to pension and insurance for old age. 
The right to a healthy physical and moral environment. 


PARTICIPATION IN MANAGEMENT 
AND OWNERSHIP 


Since 1958 Indian labour policy has been advocating 
worker participation in management. Countless seminars, 
speeches and meetings have been held. Yet although 
workers have been appointed to the Board of Directors 
of some industries, the result seems to most observers to 
have been very disappointing and many are hoping 
that the question will disappear or die a natural death. 
Will it? 

No. The question of worker participation will not go away. 
It keeps coming back and will continue to do so until it is 
answered, for it is a question of human dignity. Labour 
comes before capital, the human person before things. 


Work is for the human person and not vice versa. Listen to 
CST: 


“Justice is to be observed not merely in the distribution 
of wealth, but also in regard to the conditions under 
which men engage in productive activity. There is, in 
fact, an innate need of human nature requiring that 
men engaged in productive activity have an opportunity 
to assume responsibility and to perfect themselves by 
their efforts...” 


“Consequently, if the organization and structure of 
economic life be such that the human dignity of 
workers is compromised, or their sense of responsibility 
is weakened, or their freedom of action is removed, 
then we judge such an economic order to be unjust, 
even though it produces a vast amount of goods, 
whose distribution conforms to the norms of justice 
and equity” (MM 82-83). 
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“Furthermore, as did our predecessors, we regard as 
justifiable the desire of employees to be partners in 
enterprises with which they are associated and 
wherein they work” (MM91). 


“Nevertheless, we do not doubt that employees 
should have an active part in the affairs of the 
enterprise wherein they work, whether these be 
private or public. But it is of the utmost importance 
that productive enterprises assume the character of a 
true human fellowship whose spirit suffuses the 
dealings, activities, and standing of all its members” 
(MM 91). 


“Finally, attention is drawn to the fact that the greater 
amount of responsibility desired today by workers in 
productive enterprises, not merely accords with the 
nature of man, but also is in conformity with 
historical developments in the economic, social and 
political fields” (MM 93). 


“However, decisions concerning economic and social 
conditions, on which the future of the workers and 
their children depends, are rather often made not 
within the enterprise itself but by institutions on a 
higher level. Hence the workers themselves should 
have a share also in controlling these institutions, 
either in person or through freely elected delegates. 
(GS 68). 


“In the light of the above (the priority of labour over 
capital), the many proposals put forward by experts in 
Catholic social teaching and by the highest magisterium 
of the Church take on special significance: proposals 
for joint ownership of the means of work, sharing by 
workers in the management and/or profits of businesses, 
so called-shareholding by labour, etc. Whether these 
various proposals can or cannot be applied concretely, 
it is clear that recognition of the proper position of 
labour and the worker in the production process 
demands various adaptations in the sphere of the 
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right to ownership of the means of production” (LE 
14). 3 


“But here it must be emphasized in general terms that 
the person who works desires not only due remuneration 
for his work; he also wishes that within the production 
process provision be made for him to be able to know 
that in his work, even for something that is owned in 
common, he is working ‘for himself” (LE 15). 


“Whatever the type of work, the worker must be able 
to perform it as an expression of his personality. 
There follows from this the necessity of a participation 
which, over and above a sharing in the fruits of work, 
should involve a truly communitarian dimension at 
the level of projects, undertakings, and responsibilities” 
(ICFL #86). 


UNIONS 


Unions are everywhere in the country. Some people 
condemn them, others praise them. What is CST with 
regard to trade unions? 


CST is very clear on the right and need of workers to form 
trade unions: 


“We may lay it down as a general and lasting law that 
workers unions should be organized and governed in 
such a way that they would successfully achieve their 
aim, which is to help each individual member to 
better his condition to the utmost in body, soul, and 
property” (RN, 42). 

“Among the basic rights of the human person must be 


counted the right of freely founding trade unions. 
These unions should be able to represent the workers” 
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“Another such right is that of taking part freely in 
activities of these unions without risk or reprisal” (GS 
68). 

“All these rights together with the need for the 
workers to secure them give rise to yet another right: 
the right of association, that is, to form associations 
for the purpose of defending the vital interests of 
those employed in the varuous professions” (LE 20). 


“The experience of history teaches that organizations 
of this type are an indispensable element of social 
life, especially in modern industrialized societies” 
(LE 20). 


What about unions and politics? 


Unions “should not be subjected to the decisions of 
political parties or have too close links with them. In fact, 
in such a situation they easily lose contact with their 
specific role, which is to secure the just rights of workers 
within the framework of the common good of the whole of 
society; instead they become an instrument used for other 
purposes” (LE 20). . 


Does CST also confirm the right of workers to strike? 
Yes. CST has been very clear on that: 


“One method used by unions in pursuing the just 
rights of their members is the strike or work stoppage, 
as a kind of ultimatum to the competent bodies, 
especially the employers. This method is recognized 
by Catholic social teaching as legitimate in the proper 
conditions and within just limits. 


In this connection workers whould be assured the 
right to strike, without being subjected to personal 
penal sanctions for taking part in a strike. While 
admitting that it is a legitimate means, we must at the 
same time emphasize that the strike remains, in a 
sense, an extreme means. It must not be abused; it 
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must not be abused especially for ‘political’ purposes” 
oe 20). 


What about strikes in hospitals and similar essential 
services? 


This is a difficult matter since hospitals unlike commercial 
or industrial organizations cannot recover what is lost by a 
stoppage of services. Cement not made today can be made 
tomorrow, but a life lost today. for want of medical 
attention, cannot be recovered by work tomorrow. Hence 
Pope John Paul adds: 


“Furthermore, it must never be forgotten that, when 
essential community services are in question, they 
must in every case be ensured, if necessary by means 
of appropriate legislation. Abuse of the strike weapon 
can lead to the paralysis of the whole of socioeconomic 
life, and this is contrary to the requirements of the 
common good of society, which also corresponds to 
the properly understood nature of work itself’ (LE 
2). 
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DISCUSSION QUESTIONS 


What about our eight Five Year plans? What vision of the 
human person and human society seem to have been in the 
minds of the planners? What values have been behind the 
goals chosen? 


Whom have the plans benefitted? What has happened to 
the poor? 


In developing countries as a whole, tertiary education 
covered about 8 percent of the population but absorbed 73 
percent of the educational budget in 1973. The cost per 
student in tertiary education was 24 times that in primary 
education. This clearly is not in the interest of the poor. 
Does the allocation of funds in the Five Year plans follow 
a similar pattern? 


Where are the FY plans and their values in line with CST? 
Where are they not? 


CST holds that the world is sick and disordered because of 
mechanisms which have grown out of personal sin, chiefly 
out of greed and a desire for power ‘at any cost’. These 
“structures of sin” unless changed, make it impossible for 
the gap between rich and poor, powerful and powerless to 
be bridged. Can you give any examples of “structures of 
sin” that you have experienced? 


Would the payment of less wages to women workers for 
the same work as men be an instance? The caste system? 
Others? 


Do the plans address the needs and rights of women? Has 
their condition improved in the last forty years? 


Is the lack of housing,-Bombay is an example - not only a 
serious problem in itself but a sign of moral disorder in our 
lives? 

“No work is menial. It is menial wages that makes work 
menial”. Do you agree? 


What kind of treatment do people, and the poor in 
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particular, receive from political authorities? From government 
servants? From the police? 


Is there an automatic link between economic growth and 
human progress? Can a nation be poor and still have a high 
quality of life? And vice versa? Examples? 


If we all followed CST, would we all become international 
revisionists, nuclear weapon abolitionists, non-violent 
revolutionaries, and spiritually sensitive environmentalists? 
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